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Abstract   
Ibn－Khaldun，a14th century A血）－Muslim thinker and philosopher；WrOte eXtenSively on  
matters pertaining to whatis cal1ed today modemity And yet，with few notable  
exceptions，the mainstream discourse on modemity has generally disregardedIbn－  
Khaldun’sideasaltogetheェWhenIbn－Khaldun’sideasdocometoattentjon，theyareoften  
dismissed，implicitly or explicitly；aS pre－mOdern．Itakeissuewith this view；and the  
assumption on whichitis based・Itryto dissect and examine the predominant master－  
narratives on modernity and point to what appear to beinternalcontradictions and  
inconsistencieswithinthem．A允ermakingthecasethatIbn－Ⅹhalduncanberegardedasa  
modern thinkeちIsuggestthat‘modern’thinkers，great aS they arein their ownrights，  
Shouldevenfeelindebtedto工bn－Khaidun since hehadanticipated orsuggested manyof  
themaJOrissueswhichwerelatertopreoccupythem．Ialsoendeavorstolaybaresomeof  
the overlap between theideas ofrbn－Khaldun and those ofseiect‘rnodernlthinkers，but  
Without purporting to conclusively establish whether the overlapitselfis coincidentalor  
not・A sample of suchideas＆omIbn－Khaldunis then applied to selectissues血cing  
humanityinthe21Stcenturyl  
1．Introd11Ction  
RobertW Cox，thenotedcriticalobserverandanalystofInternationalRelations，is one ofthefew  
WtsternerswhohavebeeninspiredtowriteaboutIbn－Khaldun－Inaworkpublishedseveralyears  
ago，Cox（1992）singies out atleastfburreasonswhy theideas ofIbn－Khaldun should be ofany  
interestto ustodaylHe makes acompellingcase，butitis alsochallenglng．ThroughIbnrKhaldun，  
Coxpointedout，WeCanCOmPrehendIslamiccivilizationwhichoccupleSOneOfthecentralplacesin  
COntempOrary POliticaland academic discourses aboutfuture world order（or disorder）．Secondly；  
therearebroadsimilaritiesbetweenIbn－Khaldun’stimeandourown．Helivedinatwilightworldof  
transitionbetweentheriseandfallofdynastieswhichhesoughttounderstand，OraS Pasha（1997：  
57）putit，“Ibn KhakldumCOn仕onted a shifting ontologicalterrain similar to our own，When his  
fburteenth－CenturyWOrld wasbeingoverturned・‖Lessonscanthusbe extracted血・Omhisideas on  
alternative conceptualization ofhistoricalchangein our time・Thirdly；Ibn－Khaldun，s philosophy of  
historyisposトhegemonicinthesensethathesoughttosystematica11ydeconstructtheprevai1ing   
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Views・Inthewords ofKatsiaBcas（1997：8），“［i］nthemiddleofthefourteenthcentury；IbnKhaldun  
r亘ected allprevious attempts to reconcile the naturalorder of worldly events and the divine  
Character of the cosmos．”And such a posトhegemonic approachisalso cal1ed for for our own  
turbulent time．  
Needless to sayIbn－Khaldun’s view ofworld order was historically conditioned（even as he  
Clearly sought to transcend his time）just as our own perception ofcontemporary world systemis  
COntingentuponthehistoricaVculturalspaceandtimeweoccupyinit．Andhereiswhere，aCCOrding  
to Cox，thefourthbene丘t ofstudyingIbn－Khaldunlies．One way ofunderstandingtherelationship  
between historicalcontlngenCyand discursive practiceis to examine the thoughts of someone who  
had gone througha similar experience．We can understand more about ourselves by studying the  
thoughtprocess ofaphilosopher－historianwhohadgrappledwithasimilarissue，albeitinadi任erent  
historicalandculturalsetting．  
RobertCox’sarticulationoftherelevanCyOfIbn－Khalduntoourtimes，mentionedabove，Should  
not nevertheless delude us by any meansinto believlng SuCh aviewis widely sharedinthe West．  
Thisissimplynotthecase．Consider；forexample，areCent缶rst－handobservationofoneeducatorin  
theUnitedStates：“WhenItalkofIbn－Khaldun，peOpleusuallyask：Whois he？Another‘terrorist’？  
Anylinks to UsamabinLaden？Oris heanOilshaykh oran Arab minister？”The educator added：  
“Eventhe scholarswho have heard ofIbn－Ⅹhaldunmaywellask：HowisIbn－Khaldun，theArabin  
question，relevantto ourproblemsinthe21Stcentury？”（Akbar2002：9）Itisnoexaggeration，in  
Short，tO SaythatIbn－Khaldunandhisworksare unknownintheW邑stbeyondthenarrowcircleof  
afewareastudiesspecialists．  
Some claim that contemporary discourse on modernity transposes EurOpeanhistory onto the  
WOrldandthat，insodoing，eraSeSthecontributionofnon－Europeans．Thisisadef色nsibleclaim．But  
OneCannOtalsoignorethefactthatIbn－Khaldun’s omissionfromthediscourse onmodernityhasin  
part to dowiththe complexityofhis workand／orthe unfamiliarityoftheⅥ屯stwith thelinguistic  
andculturalmediumthroughwhich hisworkwas made available．NathanielSchmidt（1967：16）had  
thus hypothesized thatIbn－Khaldun，s philosophy ofhistorywould have been recognized as epoch－  
making，hadnot〃thecivilizationhedescribedbeenunknowntOtheyoungnationsdestinedtocarry  
Out the work．．．”WisIbn－Khaldun also a victim ofwillfu1amnesia？If one uses a wider打amework  
andmoreinclusivetrans－CulturalapproachtohistoricalthoughtprobablythesameCanbesaidabout  
morephilosophersinotherparts ofthenon－Westernareasoftheworld．  
Of the chal1englngissues outlined by Cox，this essay touches upon some，at times only  
Obliquely；andexplainsthegeneralrelevanCyOfIbn－Khalduntodaybydrawlngattentiontothebroad  
hypotheses advanced by this A＆0－Muslim thinker and demonstrating the modernity of his  
ideas－desplte the remoteness of his time h・Om Whatis general1y known as the beginnlng Of  
modernitylMorespeci丘cally；theapproachusedinthispapertoaccomplishthetaskssetforthabove  
istoshowthepara11elsbetweenIbn－Khaldun，sphilosophicalandhistoricalanalysesontheonehand，  
and‘modern’politicaltheoryontheotherlInparttwoabriefaccountisglVenOfIbn－Khaldun，slife  
and time・Partthree attempts to situateIbn－Khaldun，s philosophyinthemainstreamparadigm of   
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thoughtaboutmodernitylPartfourisadescriptiveandcomparativereviewoftherenectionsofthe  
ideasofIbn－Khaldunintheworksofselect‘modern，politicaltheorists．Inthe甜thandsixthparts，  
methodologicaland substantive features oftheideas ofIbn－Khaldun are juxtaposed against our  
understandingofsomecontemporarylSSueS・Abriefconcludingrematkwouldthenfollowinthelast  
section．  
2．Ibn－Ⅹhaldun：His LifbandTimes  
IbnpKhaldun was bornin Thnis on May27，1332丘om alearnedand prominent fhmily who had  
mlgrated仕omal－Andalus，a reg10nin Southern Spain・Islamic conquerors丘・Om North A飢ca and  
Arabia，theMoors，hadconqueredSpainintheyear711andmadethereg10ntheirhomeforeight  
Centuries・ItwasinfacttheIslamicconquerorswho丘rstcalledthereglOnal－Andalus，afterthename  
OfEuropeanbatbariantribes，theVhndals，WhopresumablyhadinearliercenturiesraideddeeplntO  
North A出ca・In the15th century christians re－eStablished their controlover aトAndalus，Or  
Andalusia，aSitwaslaterrenamed．ThereglOnStillretainsitshistoricname，Andalucia．   
ThereareconnictingaccountsabouttheancestralhomeofIbn－Khaldun・Hisautobiographywas  
not also ofmuch helpln Settling theissue．Some contemporary writers claimed that rbn－Khaldun  
descended仕omtheoldestArabYtmenitetribes，WhileIbn－Khaldun’sownwntlngindicatesthathe  
WaS geneal0gicallylinked to the Berbers of North A飢ca（Enan1975：3－4）．Ibn－Khaldunlost his  
parents（aswellasallofhisprofessors）whenhewas18asaresultoftheGreatPlagueof1349and  
began his publiclife at a time when North A＆ica was unstable，When new prlnCipalities were  
emerglngand old ones decaylng，andwhenconquestandcoumter－COnqueSt，andtheriseandfa1lof  
dynastiesandkingdomswerecommonplace．   
Ibn－Khaldun was not anivory－tOWertheorist・He hadbeenin contactwiththe reality onthe  
ground，playingactiveroleinpublicserviceinmanyplacesandpositionsofhighhonoh eVentaking  
partincombats accompanyingkings andothermenofprominence．AsArnoldTbynbee（1934：324）  
Putit，rather than“sitting downtO Put【his］burgeoningthoughtsinto ordeち”it appearedforIbn－  
Khaldun“a more presslng taSk was putting somerudiments oforderinto the struggling，Chaotic  
SOCiallife of contemporaryIh：qiyah．”Ibn－Khaldun’sinsights were sharpened thus from practical  
experienceasmuchasfromthefertilityofhisimaginativemind．Thathishistoricalworkswerein  
Partbased onpersonal，direct observation makes him somewhat akin to the ancient Greekthinkeち  
Thucydides，WhochronicledthePeloponnesianWarlAsiswellknown，thelatter’saccountofthewar  
becamethebibleoftherealisttheoryofinternationalrelations．   
Ibn－Khaldunbegantowdtehishistoricalworkin1374afterhisreturntoNorthAfricafollowlng  
manyyears ofpoliticaladventureinAIAndalus．He completedtheworkin1377，1eftTbnisin1382  
andsailedeastwards．A亡theageof52hearrivedinCairo，Wherehesettledandlaterdiedin1406at  
theage74．   
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3．Ibn・KhaldtlnandtheIdeaofModernity  
AsanattempttosituateIbn－Khaldun，sideasintheterrainof‘modern，politicaltheory；theanalysIS  
in this paperisinterpretivein nature．But theinterpretation presented hereis，Of course，just  
that－One man，sinterpretation，and can therefore be contested・Fbr this reason，Ithinkitis  
necessary tolet theinformed reader be part of theinterpretive process and judge the  
persuasiveness ofmyinterpretation，Since multiple and competinglnterPretations ofatext canCO－  
existanditis thejuxtaposition oftheseinterpretationsin a dialecticalmanner whichpushes the  
frontiers of knowledgein the fields ofinterpretive humanSCiences・Idepart蝕〕m the not so  
uncommonpracticeofimputlngamean1ngtOateXtWithoutpresentlngtOthereaderwhattheauthor  
under discussion has actually said，aS re且ectedin the rather generous quotation taken丘■Omthe  
English tranSlation ofIbn－Khaldun’s abridged originalwork，alMuqaddimah・（Tb reduce  
repetitiveness only page number ofIbn－Khaldun，s work，alMuqaddimah，is suppliedin bracket  
Wheneverdirectorindirectquotationisused．）  
Whilethecontentofmodernityis oftencontested，thetimingofmodernityrarelyis．Thereisa  
generalconsensusthatitbeganinorafterthe17thcentury：鞘thinthisbroad丘・ameWOrk，theexact  
pointin time varies depending onwhatis takento constitute the phenomenon ofmodernlty；Orat  
least most essentialelements thereof．A ftw such variations can beidenti五ed．Tb the political1y－  
0riented，the birth of nation－Statein1648marked the point of departure．Tb the scientiacally－  
0riented，itis the Newtonian revolutionin the1680s which heralded the beginnlng Of modernityl  
Furthermore，therearethosewholinkthecommencementofmodernltytOtheFtenchRevolutionin  
the18thcenturyortheIndustrialRevolutionbetweenthe17thand19thcenturies・Ifocusinthis  
essay on the航rst two chronologicalmarks of modernity’sinitiation by organizing the discussion  
pnmari1y around a cursory reading oftheideas of some ofthe most well－know European political  
theorists of the‘post－enlightenment’period，beginnlng With thosewith whomthe birth of the  
SCienti丘cmethodis usual1yassociated．  
But，丘rst，1et us confrontonerecurnng questionintheinterpretationofIbn－Khaldun：WasIbn－  
Khaldunareligious orsecularthinker？Ingeneral，Ibn－Khaldunwrites as areligious thinkenbut，aS  
Iarguebelow；hisideasarenonethelessscientiBc．The，therearetimeswhenIbn－Khaldunusesthe  
termscienceinthebroadest sense，eVenreferringto Qur’anicinterpretationsas ascience（pp．343－  
344）－In spite of this hct，itis stillpossible to interpretIbn－Khaldun’s historicalapproach as  
SCienti航c．ThatIbn－Khaldunis a devout Muslimis readily clear from hiswrltlngS，but he was no  
more religious ornoless secularthanmanyofthe18th and19thcentury Europeanphilosophers．  
What setsIbn－Khaldun apart仕om his‘modern’European counterpartsis thathe was a fo1lower of  
IslamandnotofChristianitylButwhatevertheextentofthedevotionofIbn－Khalduntohisfaith，his  
SyStematicanalysISandphilosophyarewell－reaSOned，COherentandtherefore scienti五c．Whenscience  
COmeSinto conflict with‘Islam’，Ibn－Khaldun doesindeed suggest at places that the former be  
discarded．Thisiswhathehadtosay；forinstanCe，OnthescienceofloglC：‘AsfaraSWe knowthis  
SCience has only a slngle advantage，namely；it sharpens the mindin the orderly presentation of   
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proofsandarguments，SOthatthehabitofexcellentandcorrectargulnglSObtained．”Hethenadded，  
“【T］hestudentshouldbewareofitsperniciousaspectsasmuchashe can”（p．405）．  
Onthe otherhand，at PlacesIbn－Khaldun does nothesitateto subtly challenge theteachingof  
Islamitself・In the Muqaddimah thereis substantialdiscussion of not only how‘royalauthority’  
emerges，butalso，and more crucially；aboutwhyitis necessary and desirable，glVen the nature of  
humanbeings（seefore．g．，p．256）．Evenasherationalizes‘royalauthority’intheseterms，healso  
mentionsinpassing that“Muhammad censuredroyalauthorityanditsrepresentatives”（p．160）．In  
an apparent response to those who customarily associate the healing power of different medicines  
Withthea11egedfactthattheProphethadsaidso，Ibn－Khaldun（p．387）remindedthem：“Muhammad  
WaS SenttO teaCh us thereligiouslaw Hewas not sent toteach us medicine．．．”ThefactthatIbn－  
Khaldunwas not a dogmaticbelieverinhis faith alsobecomes clear丘om his discussionoftherole  
Ofwhathecalledreligiouspropagandaintheprocessofconsolidatingthepoweroftherulingdynasty  
（p．126）．Despiteits religious overtonesin manyplaces，Ibn－Khaldun’sworkisinthe finalanalysis  
moreaworkofsciencethanoftheologyNathanielSchmidt（1967：24）also observed：  
［in Muqaddimah］，thereis no hint ofa divine purpose gradually unfoldingin the course of  
historylThe facts are observed，COrrelated，and explainedwithoutany effort to翫theminto a  
theisticinterpretation，tOjustifythewaysofGodtoman．  
Ibn－Khaldun elaboratesin parts of Chapter six of his Muqaddimah what may be called the  
COmPOnentS Ofthe scientiBc process andits various stages，thoughhis discussionis h．amedwithin  
the su旬ectof‘1iterarycomposition’．Thelanguage heusedas we11as theideas articulated，SuChas  
emplnCalobservation，thecumulativenatureofthegrowthofscienti真cknowledge，itsprovisionalism  
andthe need forits transmissibility（pp．411－414）allreadlike a modernteXtbook ofsocialscience  
research methods．   
The great British philosopheち Bertrand Russell（2001：9）had an occasion to assert that  
“scienti丘cmethod，aSWeumderstandit，COmeSintotheworldfu11－fledgedwith Galileo”（1564－1642）・  
Science as animportant force，ifwhatis meant byimportant forceisits materialcontribution to  
society，may Wellbelessthanfourhundredyears old，aS Russellclaimed．But asanincipientidea  
andmethod，itcanbetracedbackatleastseven hundred years or soto theworks ofIbn－Khaldun・  
Althoughscienti丘c method pervadesIbn－Khaldun’s work，his attempt to reconcileitwithwhat he  
called‘religioussciences，couldindeedcomplicatethetaskofreadinghistext・Galileo，ssciencewas  
in direct contrast to the religious teachings ofhis time－forwhich he paidin hislife・The marked  
d鰭erence betweenIbn－Khaldumand Galileoin regard to their respective religious orientation（or  
disorientation）is thus obvious．Butthe differenceseemslargelyinconsequentialtotheirintellectual  
ambitionsandaccomplishments．   
Ibn－Khaldun，sMuqaddimahcouldbeconsideredasapioneenngworkofscience，SpeCial1yofthe  
epistemologyofscienceofhistoryyetforanotherreasonwhichNathanielSchmidt（1967：20）relates  
as follows：   
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Because［Ibn－Khaldun］is co撼dent that thereis anintelligible sequence，a CauSal  
COnneCtion，an aSCertainable order of development，a COurSe Of human events followlng  
Observable tendencies，1n aCCOrdance with de丘nitelaw；healso believes thatin proportion as  
historybecomeswhatinitsnatureitis，itwi11beabletopredictthefuture．  
Fewgreatthinkers and scholars had describedIbn－Khaldun’s scientiBc worksin similarterms．  
Inoneoften－quOtedpassage onIbn－Khaldun，ArnoldTbynbee（1934：322）hadnoted：“．．．ibn－Khaldun  
has conceivedandformulatedaphilosophyofhistorywhichisundoubtedlythegreatestworkofits  
kindthat has ever yet been created by anymindinany time or place・”Another great historian，  
PhilipHitti（1953：568）observed：  
Asonewhoendeavoredtoformulatelawsofnationalprogressanddecay；Ibn－Khaldunmay  
beconsideredthediscoverer－aShehimselfclaimed－Ofthetruescopeandnatureofhistoryor  
atleast the realfounder ofthe science ofsociologylNo Arab writenindeed no European，had  
evertakenaviewofhistoryatoncesocomprehensiveandphilosophic．  
When one takesinto account the speci丘c historicalfeature ofIbn－Khaldun’s own time，the  
greatness of his scienti茄c contribution becomes even more apparent・After pointing out the  
COmparability ofIbn－Khaldun’sworkwiththose ofThucydidesandMachiavelliinthisvein，Tbynbee  
（1934：321）noted：   
Ibn－Khaldun’s starshines themorebrightlybycontrastwithfoilofdarkness againstwhich  
it nashes out；for while Thucydides and Machiavelliand Clarendon are allbri11iant  
representativesofbri11ianttimesandplaces，Ibn－KhaldunisthesolepolntOflightinhisquarter  
ofthe丘rmament．  
After along catalogue of the seminalcontributions to human knowledge by Herodotus，  
Thucydides，Plato，Aristotle，Polybius，Thcitus，Hipparchus，Galen，Paul，Eusebius，Angustine and  
Dante，NathmielSchmidt（1967：17－19）1ikewiseconcluded：  
JLitis proper thus to extend the scope of history；andifhistorylS a SCience，the great  
nlnisianwholaiddownanddefendedthesepropositions seems，inthis respect，tOhavehadno  
Predecessor；anditmaywe11be claimedthathe wasthe discovererlHereinlies，nO doubt，his  
mostonglnalcontribution，thoughhiskeenmindbrokenewpathsinmanydirections．  
With few exceptlOnS SuChas the above，howeveちthe masteトnarratives aboutmodemitybarely  
mentionIbn－KhaldunaShavinganythingtodowiththeconceptionofhistoryasascience．Infactas  
recentlyasafewyearsago，PeterBurke（2002：23）wouldremarkthat：   
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The relation between Western historiography and W6stern science，［especially from the  
time ofDescartes onwards］hasbeenbothacloseandadi仇cult one．Some historians have tried  
toimitatenaturalscientistsandapplymathematicstothepast・Thusintheseventeenthcentury；   
John Craigimitated Newton by producing alist of historicalprinciples and axioms．The  
Cambridge historianJ．B．Bury once declared that‘historyis a science，nOless and no more：  
Other historians from Vico to Collingwood have de航ned themselves by contrast to the   
‘scientists：Inbothcases，thedebatewithWestern sciencehasglVen W畠sternhistonographya  
distinctivestamp．  
On the other hand，Hegelwas perhaps one of the丘rst great EuropeanPhilosophers to  
acknowledgethecontributionofnon－Wbsternerstothesocalled‘modern’ideas．Hegelobserved：  
Philosophy；1iketheartsandsciences，WhenthroughtheruleoftheBarbariansofGermany；  
theybecame durnb andlifeless，tOOkrefugeewith theArabians，andthere attainedawonderfu1  
development；they were the鮎st source＆om which the West obtained assistance（Quotedin  
Katsia丘cas1996：6）．   
In the above passage，Hegeldoes not of course mention speci丘cindividualcontributors，but  
thereisnodoubtthatIbn－KhaldunbelongstothegroupHegelreferredtoas‘theArabianS，．WhatI  
amsuggestinghereisthatatleastapasslngmention ofIbn－Khaldunwouldbe onlyappropriatein  
anydiscussionofthehistoryofscienceorscienti6cmethod，OreVenOfphilosophy；inadditiontothe  
SCienceofhistory・Butthisisnotgenerallythecase．Hereisoneexampleofthestandardaccountof  
thehistoryofscience：  
Three men stand out as facilitators of the scientific revolution：Francis Bacon，Galileo  
GalieliandRene Descartes．Allthreewrote their mostinnuentialworks around the time ofthe   
ThirtyYtarsWhr；allsharedthedoubtsoftheage；al1askedhowitispossibleformantogain，   
reliable truthfu1and usable knowledge；a11rqected the method advocated by the academic   
tradition of the universities foundedin the Middle Ages・Allof them provided alternative  
methods ofknowledgeacquisition（Knutsen1992：95）．  
Butthefactisthat，inhisownWayandforhisowntime，Ibn－Khaldunhadaccomplishedallof  
theseformidabletasks，andmuchmore．Onthisscore，NathanielSchmidt（1967：14）againrepresents  
thevoiceofatinyminorltyintheⅥねst，butitisaclearandpenetratingvoiceindeed：  
Itwouldnothavebeenunfairaltogethertocompare［ibn－Khaldun］asauniversalhistorian   
WithaDidorus ofSicily；NicolausofDamascus，Or甘ogusPomeiusaboutthebeginnlngOfour   
era，OrauthorslikeJ・C・GattererandA．L・Schlozerintheeighteenthcentury；thoughtherecan   
belittle questionthat hewas their superiorbothinthe use ofolder sources andin onglnal   
136  
COntributions．   
What shouldbe borneinmindis thatmaJOrWbstern texts onthe subjectthus attribute the  
beginnlngOfmodernideas，bethat ofphilosophy，history；OrSOCiology，tOOne OranOtherEuropean  
post－enlightenmentthinker（seefore．g．，Randal11962）．Tbbesure，mOdernideaswereproducedand  
reproducedafterEurope’s enlightenmentingreaterqualityandquantitywhichhadneverbeenseen  
before，butit cannotalso be deniedthattheseideaswerein manyways the resultofacumulative  
human efEort spannlng OVer many Centuries．It would have been more appropriate，therefore，tO  
acknowledgealsothatsomeoftheenlightenmentideashavehistoricalprecedentsandlinkstoextra－  
European past，eVenif suchlinks might be coincidentalrather thanintentional．FbrinstanCe，  
Katsia菰cas（1996：2）points out：  
Five centuries before Darwin discovered the specific features of evolution，Ibn－Khaldun  
WrOte that humanS developedfrom‘theworld ofthe monkeys’throughawideningprocessin  
Which‘species become more numerous．’Nearly halfami11ennium befbre KarlMarx sketched  
the systematicimplication ofthelabortheoryofvalue，Ibn－KhaldunwrOtethat‘1aboristhereal  
basis ofproBt．’Fburhundredyears before August Comte’sinvention’ofsociology；Ibn－Khaldun  
unveiled his‘science ofculture’．  
Even when theintellectual contributions ofindividuals h－Om the non－Wtstern world are  
recognized，themainstreamdiscourseseemstobewillingtoglVeSOmetimes onlyover－quali丘edand  
conditionalcredittothecontributors．BertrandRusse11，forexample，WaSaWarethatthe‘pre－mOdern’  
WOrld had generally contributed to modern science，but he was quick to丘nd faultswithits  
methodology：  
The Arabs were more experimentalthan the Greeks，SpeCial1yln Chemistry．．Throughout  
theDarkAgesitwasmainlybytheArabsthatthetraditionofcivilizationwascamiedon，andit  
WaSlargelyfrom them that Christians such as Roger Bacon acquired whatever scientiBc  
knowledgethelatterMiddleAgespossessed・TheArabs，however；hadadefectwhichwas the  
OppOSiteoftheGreeks：theysoughtdetachedfactsratherthangeneralprinciples（2001：8）・  
IftheArabs profoundly distrusted deductivism，aS Russe11claimed，then so did Europelspost－  
enlightenmentthinkers．InternationalRelationsscholarT Knutsen（1992‥94）notes：“Bacon，Galileo  
and Descartes argued that deductive method wasincapable ofproducing newknowledge…Thlthis  
notsomethingonecanPOStulateatthebeginnlngOfanexploration，theyargued・Itissomethingone  
discovers after a process ofinvestigation．”Asindicated above，Ibn－Khaldun himself had  
philosophicallyelaboratedwhathecal1edtheexperimentalknowiedgeandhowitcouldbeacquired，a  
positivist methodology which has a striking resemblance to whatis calledinductive method or  
scientihcmethod（see speciallyChaptersixofMuqaddimah）．Itmaybenotedthatthismethodology   
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flourishedinthe18th and19thcenturyEurope．Throughout Chapter six，Ibn－Khaldun attemptsto  
weavetogethertheinductivemethodofscience，Ortheexperimentalintellectashecalledit（p．334），  
andthe deductivemethod，thelatterbeingthe naturaloutcome ofhisbeliefintheonenessofGod．  
With the above as a generalbackground，in the followlng SeCtion welook more closelyinto what  
appears toberesidues ofIbn－Khaldun’sideasinaspects ofthephilosophiesofspeci鮎individualsin  
posトenlightenmentEurope．  
4．Ibn－KhaldunandPost・EnlightenmentThinkers  
Onerelevantthemeintheearlypost－enlightenmentdiscoursepertainedtotheintellectually－focused  
attention which had been paid to human understanding and related philosophicalissues．Ibn－  
Khaldun’s emphasis on man’s／woman’s ability to think as one ofthe charaCteristics distinguishing  
him爪erkom othercreatureS（p．333）and his detailed discussion ofthe subject，also elaboratedin  
detai1in ChaptersixoftheMuqaddirnah，isathemeechoedbymanynOtedWtsternphilosophersat  
least since Rene Descartes（1596－1650），The17th century Ffench philosopherI）escartesis  
remembered，amOng Otherthings，forhis cryptic remark that“Ithink，thereforeIam”（Descartes  
1637／1956：21）．Itwouldnot be a gross distortion to say that what DescarteS Said soumdslike a  
conciseparaphraseofwhatIbn－Khaldun（p．335）hadsaidabout400yearsearlier；that“Theabilityto  
thinkisthequalityofmanbywhichhumanbeingsaredistinguishedfromotherlivingbeings・”   
John Locke，a17th century English thinker；Who also wrote extensively on human  
understanding，eXplained the processinvolvedin ways very similar toIbn－Khaldun・The wayIbn－  
KhaldunSaWit：＝By thinking about…things，manaChieves perねctioninhis reality andbecomes  
pureintellectandperceptivesoul．Thisisthememingofhumanreality”（p・334）・Puttingitslightly  
di鮎rently；healsoarguedinthelanguageofempiricistsasfo1lows：  
Manisdistinguished放omtheanimalsbyhisabilitytoperceiveuniversals，Whicharethings  
abstracted血・Om the sensibilia．Manis enabled to do this by virtue of the由．ct that his   
imaginationobtains，血）mindividualotjectsperceivedbythesensesandwhichagreewitheach  
othel；aPictureconformingtoa11theseindividualobjects（P・382）・  
Ibn－Khaldun（p．334）dividedhumanintellectintothreetypes：discerningintellect，eXperimental  
intellect and speculativeintellect，reSpeCtively glVlng uS，he pointed out，SenSOry knowledge，  
experimentalknowledge（which resembles the type ofknowledge acquired throughtheinductive  
method）and speculative orphilosophicalknowledge，“Whichprovides theknowledge，Ofanoqect  
beyondsenseperception，WithoutanypraCticalactivity（goingwithit）・”Thelattercanbeperhaps  
related to whatJohn Locke（1997：120－122）had cal1ed rqHection，a form ofknowledge acquired  
throughtheinnersenses．Ingeneral，basedontheforegolngargumentandonfurtherpointstobe  
madelaterinthepapeちthisauthorsharesSchmidt’s（1967：24）conclusion：“Ifthereisapositive  
philosophy；based on the ascertainable facts ofscience，Ibn－Khaldunis・in spite of his Muslim   
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orthodoxy；a philosopher as much asAngust Comte，Thomas Buckle，Or Herbert Spencerl”Ibn－  
Khaldunmight，Ofcourse，nOthave been thefirsttobefascinatedwith human understandingand  
philosophy；buthewasundoubtedlyoneofthe丘rstto systematicallyelaboratetheconceptwitha  
greatdegreeofabstraction・Letusfurtherinspectsomeindicationsofaclearoverlap，Oratleast  
relationship，between theideas ofIbn－Khaldun and Europe，s modernpOliticalthinkers randomly  
Selectedbythisauthorl   
Thosewhophilosophizeaboutsocietyoftenstartb－Omanimplicitorexplicitassumptionabout  
human nature．Thomas Hobbes（1588－1679），aS One Of the centralintellectual丘guresin modern  
politicalphilosoph沸WaSnOeXCePtlOninthisregard・HesawmenasrequlrlnganeXternalrestraint，  
for‖gettingthemselvesouth・OmthatmiserableconditionofW加re，Whichisnecessarilyconsequent  
tothenaturalpassionsofmen，Whenthereisnovisiblepowertokeeptheminawe，andtyethem  
by feare Of punishment to the performance of their Covenants・・・”（1909：128）・Without external  
restraint，Ibn－Khaldun，sman，tOO，isbrutishliketheHobbesianmaninthestateofnature・Simi1arly；  
Ibn－Khaldun，1ikeHobbes，insistedthatforthisreasonapoliticalorganizationbecomesnecessary・In  
Ibn－Khaldun，s（p．47）formulation：“．．．peOple need someoneto exercise arestraininginnuenceand  
keepthemapart，foraggressivenessandinjusticeareintheanimalnatureofman・”  
FbrHobbes，themeansforovercomlngtheaforementionedproblemlaylntheestablishmentofa  
‘leviathan，・TheequivalentinstitutionforIbn－Khaldunisa‘royalauthority；，whichis〃neededforthe  
defense of the aggressiveness ofhuman beings toward each otherl‥The person who exercises a  
restrainlnginf山ence，therefore，muStbeoneofthemselves・Hemustdominatethemandhavepower  
andauthorityoverthem，SOthatnooneofthemwillbeabletoattackanotherlThisisthemeanlng  
ofroyalauthority”（p．152）．LikeHobbes’sleviathan，Ibn－Khaldun’sroyalauthorityhas atitscenteち  
therefore，a PerSOnWhois absolutelypowerfu1，“afbrcefu1ruler；One Who exercises authority”（p・  
152）．Ytt the rulerisalso required to be even－handed and enlightened：“The［good］qualities of  
leadership，Which（persons quali五ed for royalauthority）have obtained andwhich have made them  
deservingofbeingtheleadersofthepeopleundertheircontrol，OrtObeleadersingeneral”（p・113）■  
The Bedouin society；Whichis devoid ofroyalauthority；rePreSented forIbn－Khaldun the real－  
worldequivalentof‘thestateofnature’．Hewrote：“UndertheruleofBedouins，theirsubjectslive  
asin a state ofanarchy；Withoutlaw．．Furthermore，eVery Bedouinis eager to be theleader”（p■  
119）．Evenifthe Bedouin societywasIbn－Khaldun’s‘statepfnature’，however；it was so onlyina  
五gurative sense．Inthis respect，Ibn－Khaldunand Hobbes part companyintwoimportantways・In  
the丘rst place the society which rbn－Khaldun philosophized aboutis not a hypotheticalone・Ibn嶋  
Khaldun does not alsofu11y share the HobbesianCOnCeption ofhuman natureand society．Hobbes  
SaWOnlythe animalinstinctinhumannature．Incontrast，forIbn－Khaldun，humannatureisneither  
goodnorbadfor；“Godputgoodandevilintothenatureofman…Evi1isthequalitythatisclosestto  
manwhenhe fails toimprove his customsandwhenreligionisnotusedas themodeltoimprove  
him”（p．97）．Ibn－Khaldungoesonwriting：“hviewofhisnaturaldispositionandhispoweroflogical  
reasoning，manismoreinclinedtowardgoodqualitiesthantowardbadqualities…”（p．111）・   
I can perhaps inteject here that as recently as a decade ago the distinguished American 
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statesmanandthinker；GeorgeF：Kennan，describedhumannatureinalanguagestrikinglysimilarto  
Ibn－Khaldun，s．Kennan（1993：17－18）wrote：  
［Man’s］natureis the scene ofa never－ending andneverquite resolvable connictbetween  
two very profoundimpulses・One of these・．．is something he shares with the animals．．．The  
otheris the need－a need underlying the entire historical development of civilization－tO  
redeemhumanlife，atleastpartial1y；OfitsessentiallyanimalisticorlglnS．．．  
Employingabroaderperspective，Ibn－Khaldunalso o鮎rshis owntheoryofstateformation．He  
relates as follows how‘the royalauthority’，aninstitution which approximates contemporary state，  
cameintobeing：  
．．．groupfeelingglVeSprOteCtionandmakespossiblemutualdefence，thepresslngOfclaims，  
andeveryotherkindofsocialactivitylBydintoftheirnature，humanbeingsneedsomeoneto  
act as a restrainlnginfluence and mediatorin every socialorganization，1n Order to keepltS  
members（h：Om）fightingwitheachotherl．．TheroyalauthoritymeanSSuperiorityandthepower  
torulebyforce（pp．107－108）．  
One ofthe de丘ning features of the state，aCCOrding toIbn－Khaldun，is thereforeits power to  
enforceitsru1es．This may be understood as representingIbn－Khaldunianversion ofthe Weberian  
notion ofthe monopoly ofthelegitimate use offorce．The royalelementinIbn－Khaldun’s theory  
lrUeCtStheideaofthedivinerightofkingswhichwasalsotobecomeacommonthemeinthe17th  
and18thcenturiesamongthepost－enlightenmentEuropeanphilosopherswhohadcomeforwardin  
defense oftheidea ofabsolute state・DavidHume，the18th century scottish philosopher；Shared  
Hobbes’sidea whichisalso consistent withIbn－Khaldun’s view on the necessity of socialand  
politicalorganization．Hume（1998：28－29；274－291）wrOteinthisregard：  
The same creature【thatis，man］，inhisfurtherprogress，is engaged to establishpolitical   
SOCiety；in orderto administerjustice，Without which there can be nopeace amongthem，nOr  
Safety；nOrmutualintercourse…．Menmust，therefore，endeavortopalatewhattheycannotcure．  
ButIbn－Khaldun’stheoryofstatedoesnotstopthere．Inapassagewhichreadsverymuchlike  
adiscussionofthebirthofmodern，territorialstate，Ibn－Khaldunmakesitclearthat：  
EachdynastyhasacertainamOuntOfprovincesandlands・・・Thereasonforthisisthatthe   
group to which aglVen dynasty belongsandthe people who supportand establishit，muSt Of   
necessitybedistributedovertheprovincesandborderreg10nSWhichtheyreachandmakeinto   
possession・Onlythusisitpossibletoprotectthemagainstenemiesandtoenforcethelawsof   
thedynastyrelativetothecollectionoftaxes，reStrictions，andotherthings（p．128）．   
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WhatIbn－KhaldunSeemedtobesuggestinglnthe abovepassageisthatthestatehastohave  
what the171h century German philosopher Got瞭ied Wilhelm Leibniz was to clarifyin his  
COnCePtualization ofmaJOr COnStituent elements ofsovereignty ofstate：territorialviability；maJeStic  
ru1erandinternalandexternalsovereignty（see Knutsen，1992，Chapter4）．Withitsgroupfeeling，  
its territory andits basic functions，Ibn－Khaldun’s dynasty thus parallels the modern nation－State．  
Perhaps appropriately；One SCholarhasident摘ed the two Lmodern’paradigms ofthoughtabout state  
formationasbeingconnicttheoryandintegrationtheory attributingthe orlglnOftheformertoIbn－  
Khaldun（see′hinter1988：33）．Butstillthemaster－narrativeonmodernityteachesthatitwasafter  
theTteatyofWestphaliain1648thattheideaas we11as theinstitution ofmodern，territorialstate  
Cameinto being．   
In a related way，Ibn－Khaldunalso describes the formation of state，Or rOyalauthority；in  
contractualtermsinamanneranticlpatOryOfthe18thand19thcenturytheoriesofsocialcontract  
（popularizedbygreat EuropeanphilosopherssuchasJeanJacque Rousseau）forwhomabodypolitic  
iscreatedbythe‘generalwill’．Ibn－Khaldunpointedout：  
Itshouldbeknownthatthebaya’ah（oathofal1egiance）isacontracttorenderobedience．It   
isasthoughthepersonwhorenderstheoathofal1egiancemadeacontractwithhisemir；tOthe  
effectthathesurrendershissupervisionofhisownafEairsandthoseoftheMuslimstohimand  
thathewi1lnotcontesthisauthorityandthathewi1lobeyhimby（executing）allthedutieswith  
Which he might be charged，Whether agreeable or disagreeable．．．．A person must know［the  
baya’ah），becauseitimposes upon him certain duties towards his ruler andimam．His actions  
Willthusnotbe打ivolous orgratuitous（pp．166－167）．  
An0therprorninentnameinthe historyof‘modern’ideasis KarlMarx（1818－1883）whoseidea  
Ofhistoryis comparabletothatofrbn－Khaldun．Ibn－Khaldun（p．29）de且neshistoryinitsmostbasic  
SenSe，aS：“eVentSthatarepeculiartoaparticularageorrace．Discussions ofthegeneralconditions  
Of reg10nS，raCeS，and periods constitute the historian’s foundation．”Thisis，incidental1y；also not  
unlike E．H．Carr’s（1990：55）de血ition thathistoryis“both theinquiry conductedbythehistorian  
andthefactsofthepastintowhichheinquires．”Ibn－Khaldun’sviewofhistoryisnon－1inear；thatis  
to say that he does not believe socialchange proceedsin a progressive manner towards a pre－  
destined end・ThisiswhereIbn－Khaldun’shistoricalanalysisdepartsh・OmthatofKarlMarx；forthe  
latter society moves from a lower to higher stages of development until it reaches the ultimate 
Classless societylIbn－Khaldun sawsocietyas embarkinguponanendless andhencecyclicalprocess  
Of rise andた山，Of progress and retrogression．He even asserted：“．．．thelifespan of a dynasty  
COrreSpOndsto thelife spanofanindividual；itgrows up andpassesintoanage ofstagnationand  
thenceintoretrogression”（p．136）．   
It may be usefu1to note here that theIbn－Khaldunian understanding of historicaldialectics  
SeemStOhavebeenborrowedbythegreatEnglishhistorian，ArnoldTbynbee，Whofurtherdevelops  
itand adaptsto his studyofvariouscivilizations．Tbynbee，1ikeIbn－Khaldun，SaWhistoryas cyclical   
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ina dialecticalway；and classi丘ed the historicalstages ofacivilization，againlikeIbn－Khaldun，1ntO  
three：  
In a growing civilization a challenge meets with a successful response which proceeds to 
generateanOtherandadiHerentchal1engewhichmeetswithanothersuccessfu1response・There   
isnoendgametothisprocessofgrowthunlessanduntilchal1engeariseswhichthecivilization   
in question hils to meetra traglC eVent Which means a cessation of growth．・・a breakdown”   
（Gardiner1959：202）．  
Moreoversomescholars（suchasThinter1988：65）havenotedageneralsimilaritybetweenthe  
theoryofhistoryformulatedbyIbn－Khalduninthe14thcenturyandVicointheearly18thcenturyl  
DespitetheaforementionedissueonwhichKarlMaxandIbn－Khaldunwereatvariance，Otherareas  
also existin which KarlMarx seemed to be echoingIbn－Khaldun．Explaining the reason why  
customssometimeschangewhendynastiesandinstitutionschange，Ibn－Khaldun（p．25）saidthatthis  
was so because“the customs ofeach race【or dynasty］depended onthe customs ofits ruler”（p．  
25）．ThisthesiscorrespondstotheMarxianthesis thattheideas ofthe dominantclass becomethe  
economical1y dominantideas of that particular epoch．Ibn－Khaldun reiterates a similar notion  
elsewhereinhisMuqaddimah：  
…inthisway［adialecticalprocess］goesonuntilthepowerofthatparticulargroupfeeling   
equals the power oftheru1ing dynasty：Then，Whenthe ruling dynasty grows senile and no   
defenderarises丘・OmamOngitsfriends who shareinits group feeling，the（newgroupfeeling）   
takes over and deprlVeS the ruling dynasty ofits poweちand，thus，Obtains complete royal  
authority（p．108）．  
Another maJOr area Oflinkage betweenIbn－Khaldun and Marx relates tothe notion of’class  
struggle，．Marx，s revolutionaryideologylS premised on the assumption that class struggleis the  
agentofsocialtranSformation．AsheputitinhisMbnifbstoqftheCbmmunist飽咄“Thehistoryof  
al1hitherto existing societyis the history ofclass struggle”（Quotedin Padover1980：128）・The  
proletariancannotassumecontrolofstatepowerwithoutclassstruggle，Marxargued，AlthoughIbn－  
Khaldun，smaJOrfocuswasonwhathasbeenratherthanwhatwouldbe，Onthepresentratherthan  
onthefuture，hehadalsoobservedthatsocialstrugglewasthevehicleoftransition育omone‘royal  
authority，toanOther：“…thereis，aS arule，a great COmPetition for［royalauthority］・It rarelyis  
handedover（vol11ntarily），butitmaybetakenaway”（p．123）・   
Theidea that religionis oplumOfthe massesis associated withKarlMarx・But centuries  
earlier；thesameideawas suggestedinIbn－Khaldun，swork，Whichi＄eVenal1themoreintrigulng  
because of the deep religioslty Of the authorlIbn－Ⅲ1aldunWrOte：“religious propaganda glVeS a  
dynastyatitsbeginninganotherpowerinadditiontothatofthegroupfeelingitpossessedasthe  
result ofthe numberofits supporters”（p．126）．Ibn－Khaldun andMarx arealsoinagreement，aS   
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indicatedabove，Ontheirconceptionofhistorybasedondialecticalreasonlngdespitetheteleological  
nature ofprogress ofthe formerasopposedto thecyclicalconceptionofthelatteェBoth sharethe  
Viewthatsocietypassesthroughdi鮎rentstagesinaprocess ofdialecticaltranSfbrmation．FbrIbn－  
Khaldun：‘A dynasty goes throughdifferent stages and encounters new conditions．Throughthe  
COnditionsthatarepeculiartoaparticularstage，thesupportersofthedynastyacquireinthatstage  
traits ofcharacter such as do not existinany other stage”b．141）．WAs Marx血miiiar withIbn－  
Khaldun’s work？The answerisunclearalthoughthere are some scholars，SuCh as H．Simon，Who  
SpeCulate that“Marx and Engles may even have seen the French translation ofIbn－Khaldun’s  
Prolegomena”［which負rstappearedin1806］（KatsiaBcas1996：6）．  
The ongln Ofthe climatictheory of socialbehavioris sometimes attributed to‘the ancients’．  
And the‘modern’thinker whose nameinvariably comes upin connection with this theorylS  
Montesquieu（1689－1775）．Ibn－KhaldunandMontesquieu hold a simi1arview about the relationship  
between climate and human behavioェ（Fbrinstance，COmPareIbn－Khaldun p．55and Richter1977：  
257－263．）LikeMontesquieu，Ibn－Khaldunexplainstheoriginofcivilizationsmainlyinclimaticterms．  
ItisperhapsobservationssuchasthiswhichledsomeEuropeansinthe19thcenturytoreftrtoIbn－  
KhaldumaS the“Montesquieu oftheArabs”（Katsiaficas1996：6）．甘ue，Montesquieu articulationof  
hisversionofthe climatictheorycoincidedwithagrowlngpOpularityoftheideainEurope．Ytt，the  
ideaitselfhadbeen already mostsystematical1yarticulated centuries earlierbyIbn－Khaldun．Andif  
SuCha theoryhadnotbeenpopularwhenIbn－Khaldunadvancedit，he deserveS Credital1thesame  
becauseofthisfact，Orinspiteofit．  
Asindicated above，Ibn－Khaldun advanced theidea which waslater to be expanded and  
developed by the R・enCh philosopherJeanJacques Rousseau（1712－1778）under the r止bric ofthe  
‘generalwi11’．This themeis discussedbyIbnMKhalduninrelationto histwointer－related concepts：  
royalauthorityandgroupfeeling：  
Evenif anindividualtribe has different‘housesland many diverse group feelings，Still，  
theremustexistagroupfeelingthatisstrongerthanalltheothergroupfeelingscombined，that   
is superiortothemallandmakes them subservient，andinwhich case allthe diversegroup  
feelings coalesce，aSitwere，tObecomeonegreatergroupfeeling（p．108）．  
Rousseau seemed to be ref占rring to the same thing asIbn－Ⅹhaldun when he wroteinthe  
COnteXt Ofclarifying his conceptofthegeneralwi11：“Infact，eaChindividualcan have，aS aman，a  
private willthatis contrary ordi＃erentfromthe generalwi11he has acitizen”（Quotedin Rogers  
1968‥323）・Ibn－Khaldunhadalsosaid earlier‥“Theremustbeamajorgroupfeelingunitingal1the  
group feelings subordinate toit・This（major group feeling）is the family and tribalgroup feeling  
peculiar to the ruler”（p．246）．Was Rousseau hmiliar withIbn－KhaldunOrwithIbn－Khaldun’s  
WOrks？Again，the evidenceisfhr舟omsu戊cient，butitis said（Katsia丘cas1997：6）that“［t〕he丘rst  
European biography of rbn Khaldun was publishedin1697in Ffench，and excerpts丘・Om the  
Muqaddimahwere丘rsttranSlatedin1806．”   
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Along with Thucydides and Hobbes，Nicolo Machiavelli（1469－1527）is another foremost  
prominent Bgures often mentionedin the realist theory ofinternationalrelations・There are  
similarities betweenIbn－Khaldun and Machiavelli．Once agaln，itisunClearif Machiavelliwas  
knowiedgeableofIbn－Khaldun，OrifMachiavelliwas勉皿iliarwiththelatter’sworks■Yttitmustbe  
notedthatthepoliticalsituationinEurope，andspeci鮎allyinItaly；duringMachiave11i’s owntimein  
many WayS reSembles the condition ofNorth A翫cainIbn－Khaldun’s time・The personalities of  
Machiavelli’sjケincealsolooklikethatofIbn－Khaldunhimself，becauseas Enan（1973：21）observed，  
“Ibn－KhaldunWaSanOPpOrtunist；heseizedopportunities uslngallsortsofmeans andmethods，and  
tohimtheendjusti丘edthemeans．HedidnothesitatetoreturneVilfbrgood．”AfterchroniclingIbn－  
Khaldun’spoliticalopportunismandhowherationalizedit，Enan（1973：39）thusconcluded：  
In allhis planS and actionsIbn－Khaldun exhibiteddeep desplSe Ofsentimentand ofmoral  
principles；hewasmovedbythatstrong spiritwhich Machiave11ilateradmired andimaginedin  
hisidealpnnce－that audacious stubborn spirit which overcomes every human weakness and   
leadsdirectlytothecovetedendbyallmeanS．  
Machiavelli（1995：26）had also argued that“men do you harm［among other things，by  
disobeyingyou］eitherbecausetheyfearyou orbecausetheyhateyou．”Thereverseofthis canbe  
formulatedasfb1lows：menObeyyoubecauseeithertheylikeyouortheyrespectyou．FfomtheIbn－  
Khaldunianperspective，Ontheotherhand，menObeyyouforeitheroneoranycombinationofthree  
reasons：benebt，fear；reCiprocity（p．113）．In addition to the above randomly selected European  
thinkers and philosophers，there were others fbr sure who had advancedideas analytically  
COmparabletothose ofIbn－Khaldun．  
Asindicatedear1ier；Ibn－Khaldun’sphilosophyhadwonadmirationfromsomeofthemorerecent  
eminentWestern scholars，SuCh as丘・OmAm01dlbynbee，the renownedhistorian，and Robert Cox，  
the noted scholar ofinternationalrelations．In fact Cox（1992：156：ft43）even claimed：“Tbynbee  
Certainlyborrowedffom［Ibn－Khaldun】someofhisleadingideas，includingtheprinciplethatphysical  
environments mustnotbe either toohardortoolushinorderthat they stimulate the development  
Ofcivilization．”In any case，One Can gO On and document other suchpara11elisms．But sufEiceitto  
Say that without a doubtIbn－Khaldun’s philosophicalthemes andideas substantially overlapwith  
thoseadvancedbytheposトenlightenmentthinkersofEurope．  
5．The PoststruCturalism ofIbn・Khaldun  
Notum1ike many of his‘modern’counterparts，Ibn－Khaldunis an excessively eclectic thinker who  
grappled with variousissues of wide－ranglng nature．Accordingly；he has been described as a  
SOCiologist，a philosopher；an eCOnOmist，a historian and alawyerlOne can also add，eVen after  
reading the Muqaddimahalone，thatIbn－Khaldun was a mathematician，a nutrition expert，an  
astronomeちamilitarystrategistandsoforth．Andhewasalloftheseatthe sametime．Butevena   
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more fascinating quality ofthisversatilethinker mustperhaps relate tothe methodologicalaffinity  
between his perspective and those of today’s mostinnovative scholars．But apart from their  
approache邑，the substantiveissues considered worth tackling by them exhibit some simi1arityl  
ComlngaCrOSSthefollowlngeXCerptaSisolatedpassage，forinstance，itwouldnotbeoutofbounds  
tothinkthatitwastaken血■omatextauthoredinthepastfewyearsonthestructure－agenCydebate：  
Asarule，manisableonlytocomprehendthecausesthatarenaturalandobviousandthat  
present themselves to our perceptlOnin an orderly and welトarranged manneL”…the wayln  
Whichcausesexercisetheirinf山enceuponthem如0rityofthingscausedisunknown（p．349）．  
Theperspectiverepresentsone ofthe mostabstract，andyetcrucial，meta－theoreticalissuesin  
COntempOraryInternationalRelations．Friedman and Starr；tWO SCholars ofInternationalRelations，  
Cal1ed thisissue the epistemologicalagent－StruCture prOblem（199764－81）．The same scholarsalso  
SeemtOfav叫1ikeIbn－Khaldun，theargumentthatnomotheticexplanationofsocialphenomenaisby  
itsnatureprobabilistic（FriedmanandStarr1997：74－75）．Onthis，Ibn－Khaldunelaborateshisposition  
asfo1lows：“If【aman］venturestoswimintheoceanofspeculationandofresearch，（seeking）each  
One Ofthecausesthatcausethemandtheinnuencethey exercise，Icanguaranteehimthathewill  
retumunsuccessfu1”（p．350）．  
Inasimilarlypoststructuralisttone，Ibn－Khaldunwentontoargue：  
Man should not trust the suggestion his mind makes，thatitis able to comprehendal1  
existlngthingsandtheircauses，andtoknowal1thedetai1s ofexistence．Suchasuggestionof  
themindshouldbe dismissedas stupid．One knows thatadeafpersonfeels thatthewhole of  
existenceis comprisedintheperceptions ofhisfoursenses andhisintellect．Thewholegroup  
Ofaudiblethingsconstitutesnopartofexistenceforhim．．．（p．350）．  
Post－StruCturalismis anti－eSSentialist．SoisIbn－Khaldun’s paradigm，aS the followlng PaSSage  
h－OmMuqaddimahfurtherillustrates：  
There are certainintelligent representatives of the human species who think that the  
essencesandconditions ofthewholeofexistence，boththepartOfitperceivablebythesenses  
and that beyond sensualperception，aS Wellas the reasons and the causes of（those essences  
andconditions），Canbeperceivedbymentalspeculationandintellectualreasoning．”（p．399）  
Similarl靖Ibn－Khaldun shuns theinte11ectualtendency of essentializing contingencies，and  
asserts：“Noactionresultingfromchoiceisanaturalone”（p．412）．  
Ibn－Khaldun’s dialecticalmindcomestothefore負rstintheIntroductiontohis Proglemana（pp．   
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11－32）where he divulges the contradictions andinconsistenciesin contemporary history；and  
carefully dissects and deconstructs ancient texts and the knowledge transmitted by them through 
generations・IftheIntroductionwasauthoredbyIbn－KhalduntheDialectician，Chaptersixmusthave  
beenwrittenbyIbn－Khaldunthehistorian（of‘intellectualsciences’）．Whatis alsonoteworthyabout  
theIntroductionis that，init，Ibn－Khaldun criticallytakes onbothMuslimand non－Muslim authors，  
referringtothe narrativesofsomeofthemas‘fictitioushbles’（p・18）・Hethenproceedsto show  
where and why he thought they went astraylAfter‘falsifyingla few such narrativesin order to  
illustrate his methodology；Ibn－Khaldun（p．17）recommended：“．．．allsuchinformation should be  
investigated and checked with sound norms・The resultwi11be thatit willmost beautifu11y be  
demolished．”Then，he o茸eredtheultimateadvice：  
”．thescholarinthis且eld（ofhistory）needstoknowtheprinciplesofpolitics，thenatureof  
things，and the differences among nations，places and periods with regard to ways oflife，  
Character qualities，CuStOmS，SeCtS，SChooIs and everything else．He further needs a  
COmprehensive knowledge of present conditionsin al1these aspects．He must compare  
Similaritiesordifferencesbetweenpresentandpastconditions．Hemustknowthecauses ofthe  
Similaritiesincertaincasesand ofthe differencesinothers．He mustbe aware ofthe differing  
OnglnSandbeginnlngSOfdynastiesandreligiousgroups，aSWellasofthereasonsandincentives  
thatbrought theminto beingandthe circumstances and history ofthepersons who supported  
them．Hisgoalmustbetohavecompleteknowledgeofthereasonsforeveryhappenlng，andto  
beacquaintedwiththeonglnOfeveryevent．Then，he mustchecktransmittedinformationwith  
the basic principles heknows．Ifitfu岨1s their requlrementS，itis sound．Otherwise，the  
historian must considerit as spuriousand dispensewithit．It was for this reason alone that  
historiography was high1y esteemed by the ancients”．．Most scholars，however；forgot this，the  
SeCretOfhistoriography；Withtheresultthatitbecameastupidoccupation（p．24）．  
HereIbn－Khaldun shines not just as a modern thinkerlOne can even saythat his bri11iant  
insight has a twist of postmodernism toit，pOStmOdernism de鮎edinthisinstance simply as  
“incredulitytowardsmeta－narratives”（Lyotard1984：ⅩⅩiv）．Lateroninhisbook，Ibn－Khaldunnotes：  
“Itisaremarkablefhctthat，Withfewexceptions，mOStMuslimscholarsbothinthereligiousandthe  
intellectualsciences have been non－Arabs．When a scholaris of Arab ongln，heis non－Arabin  
languageandupbringlngandhasnon－Arab teachers．Thisis soin spite ofthe fhctthatIslamisan  
Arab religion，andits founderwas an Arab”（p．428）．ButIbn－Khaldun’s critique was not directed  
SOlely at hisintellectualpredecessors and contemporaries．He was equa11y severely critical，ifnot  
moreso，OfthewayoflifeoftheArabsocietyofwhichhewasapart．Perhapsitwas observations  
SuChasthesewhichpromptedTbynbee（p．324，ft3）to remarkthat“．．．Ibn－Khaldun’sindictment［of  
Arabs］isthemoreremarkablewhenweconsiderthattheparticularnomadsatwhoseexpenseIbn－  
Khaldunmakeshisalgumentumadhominum sharedthename ofArabwiththe authorhimself；but  
perhapsitis this ostensible kinship whichinspiresIbn－KhaldunWith hisanimus…”Schmidt（1967：   
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12）also makesthepointthat：“［Ibn－Khaldun’s】0旬ectivityindealingwiththe Christianpeoples and  
his h・eedom丘・Om nationalpr亘udicein pointlng Out the seriouslimitations ofthe Arabs are quite  
beyondpraise．”Inasimi1arvein，RobertCox（1992：156）alsoobserveS：“Ibn－Khalduncouldremaina  
devout Muslim while being pessimistic about the prospects of theIslamic world．”In addition，  
Katsia丘cas（1997：18）notes：“Itis toIbn Khaldun’s credit that，unlike Hegeland so many other  
philosophers，hedidnotelevatehisowngroupaboveothersandtherebysuccumbtoethnocentrism：’   
Initseloquence，itssubstanCeaSWellasits styleofpresentation，IbnrKhaldun’sIntroductionis  
comparable to E．H．Carr’s Tnatis mstory？（1990）except of course for the differencein their  
respective time frames．Fbrthermore，ifit was not for the excessive abstractioninit，Jacques  
I）errida’s philosophicaltreatise，SpeCial1y as articulatedin his桐′iti曙andDi飾rence（1978）is not  
without some similarities withIbn－Khaldun’s philosophyこIn fhct，Derrida（1978：351），Whois  
regarded as a prominent author of the deconstructionist schoolof thought，begins a substantive  
discussionin one of the chaptersin the aforementioned bookwith the followlng eplgraph丘●orn  
Montalgne：“Wtneedtointerpretinterpretationsmorethantointerpretthings．”Ibn－Khaldunwasin  
partengagedindoingexactlythat：interpretingtheinterpretationofothers・Ibn－Khaldun（p・26）also  
訂gued：  
Often，SOmeOne Who haslearned a good dealof past history remains unaware of the  
Changes that conditions have undergone．Without a momentls hesitation，he applies his  
knowledge（of the present）to historicalinformation，and measures suchinformation by the  
things he has observedwith his own eyes，althoughthe difference between the twois great．  
Consequently；hefallsinto anabyssoferroI：  
The errorIbn－Khaldunreferred to aboveis one whichis often committed special1y by those  
Who read old textsinto new developments．One can challengelikewise，aS SOme have done，the  
attemptforinstancetolinkcurrenttheorytosomeclassicaltexts．Itmaybesaidthatcontemporary  
political realists sometimes commit this form of error when they try to bring up Thucydides or 
MachiavelliorHobbes as theirintellectualpredecessorsin spite ofthe fact that the circumstances  
relatingtotheideasoftheseearlywritersweremarkedlydifferent丘omtheconditionsprevailingat  
present．Often timesitis because of the quest forlegitimating current understanding of a  
phenomenonbysuggestingacontinuoustradition，mOrethanacompellingsimi1aritybetweenearlier  
texts and more recent meta－narratives，that the former areinvoked．No wonder then there are  
COntendinginterpretations abouttheexistenceorabsenceofa蹟nitybetweenthesetexts．  
6．Ibn－Khaldunand the PostmodernCondition  
Ibn－K血aldun’s m毎or contributions to posterityinclude his anticipation ofsome oftheissues which  
Were tO attraCt the attention of great philosophers of Europe many centurieslaterlHe hasalso  
bequeathedusachronicleofthehistoricaltimeandspacehehadoccupied，witha11itscomplexities・   
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But thatis notal1．In Chapter six（esp．pp．371－395），Ibn－Khaldun discusses the early history and  
natureofwhathecal1ed‘intellectualsciences，’dividingthemintol）logic2）physics3）metaphysics，  
and4）mathematics．Theextraordinarydepthandbreadthofhisknowledgeisapparent打omtheway  
he describes thenature aswellas the（early）historyofeach．In substantialportionofthis chapter；  
his genealogicalaccount of the history of‘intellectualsciences’bears，inits style and even  
substance，mOrethanapassingresemblanCetOWhatMichelFbucault’s（1970）didinhis771eOYderd  
771i櫛：AnArchaeol咽′qf助nan Sciences，eXCeptthatthelatterdeals withthe‘modern’times・It  
canevenbesaid，withimportantcaveat，thatIbn－Khaldunhaddoneforthe‘ancients’（fromthetime  
oftheGreekphilosopherstohisowntime）whatFbucaultdidfortheperiodextending＆omthe17th  
tothe19thcenturies．AmoresubstantivecontributionwhichIbn－KhaldunhadmadepedlapSliesin  
therelevancetocontemporaryhistoryofsomeoftheburnlnglSSueSOfhistimeandthewayhehad  
problematized them・Three examples to be considered here relate，reSpeCtively；tO theissue of  
nationalism，theidea ofthe rise and fa1lofgreat powersand the conceptualization ofconflict and  
cooperationamonggroups・EventhoughWesternhistoriographytracesthebirthofnationalismtothe  
moderntimes，itis nottotal1yincorrecttosaythatthereis signi丘cantanalyticoverlapbetweenthe  
group feelingIbn－Khaldun（p・28）describesin his work and the notion ofnationalism as widely  
understood todaylFbrinstance，referring to the situation among the Betbers（Muslims）in Spain，  
followlngtheweakeningoftheIslamicEmplre，Ibn－Khaldunwrites：  
The group feeling has beenlostin their country for many years，aS the result of the  
annihilationoftheArabdynastyinSpainandtheemanCipationoftheSpaniardsh．omthecontrol   
ofBetbergroupfeeling．Arab descenthasbeenremembered，buttheabilityto galnpOWeちbut   
theabilitytogainpowerthroughgroupfeelingandmutualcooperationhasbeenlost（p・28）・  
TheIbn－KhaldunianCOnCePtOfasabiyah，Which，aSIelaboratebelowcanbelooselytranslatedas  
nationalism or nationalist feeling，has deservedly capturedin recent years theinterest of some  
scholars who are hmiliar withIbn－Khaldun’s works．Despite the centrality ofthis conceptin the  
Muqaddimah，howevenIbn－Khaldundoesnotclearlyde菰neitinoneinstallment・Insteadtheideais  
broadlydiscussed．ThedoorwasthereforeleftwideopenforscholarstoattachdifferentmeanlngStO  
the concept．Someanalysts thus seeit asideology basedless on kinship thanOn SOCialpurpose；  
Others，includingthis author；See aSabiyahas akin－basedpnmordialfeeling，SOmething akintothe  
notionofmodernethnicnationalism．Morespeci五ca11y；Tbynbee’srenditionofasabiyahisasenseof  
SOCialsolidarity（1934：324）．Robert Cox（1992：153）understood asabiyah as a“form of  
intersubjectivity that pertains to the founding of a state．”On the other hand，AJlmed（2002：6）  
argues，“Emile Durkheim’s concept of‘mechanical’and Eorganic’solidarityreflectsIbn－Khaldun’s  
notion of asabiyah or‘socialcohesion‖，・It must be stated，also，that thereare times whenIbn－  
Khaldun uses the conceptin a sense which approximates Rousseau’s‘generalwi11’and，at Other  
times，Marx，s class consciousness．Despite the absence of a concise de丘nition ofthe conceptin  
Muqaddimah，Ibn－Khaldun does nevertheless come closer at one polnt tO O鮎ring just such a   
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definition．HewritesintheopenlnglinesofChapterthree：“Royalauthorityandlarge－SCale dynastic  
powerareattainedonlythroughgroupfeelingwhichmeansaぽectionandwillingnessto丘ghtanddie  
for each other’’（p．123）．Here thereis su瓜cient hint as to what he meant and did not mean by  
asabiyah．Andtherefore，thevalidityofthevariousinterpretationsofasabiyahoughttobeevaluated  
againstthis one aswe11．The reasonwhyinterpretingasabiyah asideologicalunity seems（to me）  
1ess persuasiveis that，aS a rule，if a socialsystemis based onideologlCalvalue，the more  
established the system，the greater should be the depth ofthe common feelings based onit and，  
under the circumstances，those feelings ought to consolidate，nOt Weaken，aS the society鮎mly  
establishitself．ButIbn－Khaldun arguedthat：“Whenadynastyisfirmlyestablished，itcandispense  
withgroup feeling”（p．123）．Hencemyinclinationtointerpretasabiyahasaprimordialratherthan  
mechanicalunity（suchas thatdiscussedbyDurkheim）・Suchinterpretationisjusti鮎dalsoinlight  
ofIbn－Khaldun’s observation that：  
．．．whenthereligiouslawcensuresgroupfeelingandsays‥’Neitheryourbloodrelativesnor  
yourchildrenwillbe ofusetoyou（onthe DayofResurrection），SuChastatementis directed  
againstagroupfeelingthatisusedforworthlesspurposes，aSWaSthecaseinpre－Islamictimes   
（p．161）．  
AlthoughwhatIbn－Khaldun discussesin some detai1under the rubric of‘group feeling’isin  
tune with the concept of‘ethnic nationalism，’Ibn－Khaldun makesit clear that asabbiyahis，  
instrumentally，a POSitive and constructiveforce：“Group feeling produces the ability to defend  
oneself，andtopressone’sclaims．Whoeverlosesitistooweaktodoanyofthesethings”（p・111）・  
Ibn－Khaldun also advanced an argument，based on direct observation，Which strikes one as having  
resemblancetotheideaof‘theimperial0VerStretCh’whichbecamepopularinsomecirclesfollowlng  
thepublicationofIねulXennedy’s771eRiseandFbllqfGrutmu）erSinthe secondhalfofthe1980s・  
Ibn－Khaldunexplainedtheriseandfallofgreatdynastiesintheseterms：  
If the dynasty undertakes to expand beyondits holdings，its widening territory remains  
withoutmilitaryprotectionandislaidopentoanychanceattackbyenemyorneighborlWhen［a  
dynasty］has reachedits farthest expansion，it becomes too weak andincapable to go any  
furtheI二This may be compared tolight rays that spread h・Om their centers，OrtO Circles that  
Widen over the surface of the water when something strikesit．When the dynasty becomes  
Senile andweak，itbeginstocrumble…（pp．128－129）．  
Asal1udedtoearlier；Ibn－Khaldun’stheorylSalsoratherspecificaboutthemaximumdurationof  
adynasty．Hesaid：“．．．aSarulenodynastylastsbeyondthelifespanOfthreegenerations”（p・136）・  
Ibn－Khaldun explainedwithgreatclaritywhyitwas exactlythreegenerations，andnotmore ornot  
less than that，and what takes placein each generation to this effect（pp．137－138）・In general，  
according toIbn－Khaldun，dynasties fallin one oftwoways；鮎st they could fal1prematurely as a   
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resultofimperialoverstretch；SeCOnd，theycouldcollapsewhentheycompletetheirlifecycle，Which  
is utmost equivalent to three generations. Whether or not empirical evidence supports such a 
hypothesis，theissuehasremainedcentrallyrelevanttothinkingaboutcontemporaryinternational  
politics・Ibn－Khaldun，sdiscussionofhowcertainsocial‘identities，areinventedalsobringstomind  
theschoolofthoughtkn0wntOdayassocialconstructivism・Ibn－Khaldunelaboratesthisnotioninthe  
contextofadiscussionaboutthemeanlngOfwhathecalled‘groupfeeling’：  
ManyleadersoftribesorgroupsareeagertoacqulreCertainpedigrees・Theydesirethem   
becausepersons ofthat particulardescentpossessedsome specialvirtue，SuCh as bravery or   
nobil廟orfbme，howeverthismayhavecomeabout・Theygoafter suchafamily andinvoIve  
themselvesinclaimstobelongtoabranchofit…．Thesepedigreesareinventedbypeopletoget   
into the good graces ofrulers，through（sycophantic）behaviorand throughthe opinions they   
express．Their（fabrications）eventual1ybecomesowellknownastobeirrefutable・・・（p・101）・  
Ibn－Khaldun’spositionontheissueofcooperationandconflictispragmatic・Butheunderscores  
theobvious，firstandforemost，thatthereneedstobecontactbetweentwoormoresidesforconnict  
orcooperationtotakeplace．Asheputit：  
Dealingwithotherpeople，Wherethereisonenessofpurpose，mayleadtomutualafEection，   
and when purposes differ；they maylead to strife andaltercation・Thus，mutualdislike and  
mutualaffection，飢endship and hostility；Orlginate．Thisleads towarandpeace among nations  
andtribes（p．336）．  
HoweveちIbn－Khaldun does not say why sometimes commOn PurPOSe between groupsisin  
short suppl）1a Situation which ultimatelyleads to connict・Buthe seemedto suggest，nOt unlike  
today，s socialconstructivists andcriticaltheorists，that enmltyOr翫endshipbetweengroupsisnot  
丘Ⅹedinanyway：Rather；itisthefunctionofachanglngintersubjectivityandsocialpractice・  
7．ConclusionandSummary  
Fbrallitsprofundityandoriginality，Tbn－Khaldun’sworkswerealsoin且uencedbyhisknowledge of  
the Greek philosophers，rnOSt nOtably Aristotle．On several occasions，Ibn－Khaldun mentions  
Aristotle’s definition of manaS a pOliticalanimal（for e．g．，p．45，p．336）and analysesitfurthen  
Apparently suspecting questions couldarise，Ibn－Khaldun（p．41）was even more explicit on this  
WhenhewrOtethefollowlngabouttherelationshipbetweenhiswork andAristotle’s‥“Inthe Book  
On Politics thatis ascribed to Aristotle and has wide circulation，We丘nd a good dealabout our  
Subject．Thetreatment，howeveちisnotexhaustive，nOristhetopICprOVidedwitha11thearguments  
itdeserveS，anditis mixedwith otherthings．”Inaddition，Ibn－Khaldun’swritingindicates thathe  
WaSfamiliarwiththeworks ofotherGreekphilosopherstoo，includingthoseofPlatoandAlexanderl   
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Then，WOuldit be the case that whatIbn－Khaldun wroteinhis Muqaddimah was not orlginalbut  
merely a re－Writing of what others，SpeCial1y the Greeks，had already articulated？Thisis most  
unlikelynotleastbecauseIbn－Khaldun’s arguments are coherentand self－COntained；itis clearalso  
thatheconsidersplagiarismtobeadistastefulexercise．Asheputit：“Fbrinstance，（someonemay  
try）to ascribe the work ofanearlier author to himself with the aid of certain tricks，SuCh as  
Changlngthewordingandthearrangementofthecontents…AllthisshowslgnOranCeandimpudence〃  
（p．414）．   
Ibn－KhaldunsoughttotransformandtranSCendwhathadcomebeforehim・Much ofwhatIbn－  
Khaldun doesin the openlng PageS Of Book Oneis to explain the similarities and difEerences  
betweenhiswork and relatedworks done byphilosophers before him．In theIntroductory chapter；  
Ibn－Khaldun（p．30）statesthereasonwhyheinthe丘rstplacesetonwritingtheMuqaddimah‥  
Whenthereisageneralchangeofconditions，itisasiftheentirecreationhadchangedand  
the whole world beenaltered，aSifitwere a new andrepeated creation，a WOrld broughtinto  
existence anew Therefore thereis need at this time that someone should systematically set  
down the situation of the world amongal1reglOnS and races，aS Wellas the customsand  
SeCtarianbeliefsthathavechangedfortheiradherents．．．  
If the above passage oぽers clues as to whether or notIbn－Khaldun was aware of the  
COntribution he was making to the growth ofknowledge，in the followlng One he was even more  
forthright，butwithoutrelinquishinghischaraCteristicmodesty：  
（The subject）isin a way anindependent sciencewithits own peculiar o旬ect－thatis，  
humanCivilization and socialorganization…In awayitis an entirely originalscience．In hct，I  
havenotcomeacrossadiscussionalongtheselinesbyanyone．Idonotknowifthisisbecause  
PeOplehavebeenunawareofit，butthereisnoreasontosuspectthemofhavingbeenunaware  
Ofit．Perhaps they have wdtten exhaustively on this topic，and their work did not reach us．  
Therearemanysciences．TherehavebeennumerOuSSageSamOngthenationsofmankind．The  
knowledgethathasnotcomedowntOuSislargerthantheknowledgethathas．Wherearethe  
SCiencesofthePersiansthat’Umarorderedtobewipedoutatthetimeoftheconquest？Where  
arethesciencesofthe Chaladaeans，theSyriansandtheBabylonians，andthescholarlyproducts  
and results that were theirs？Where are the sciences of the Copts，their predecessors？The  
SCiences ofonlyone nation，the Greeks，have come downto us，becausetheyweretranslated  
throughal－Ma’mun’s efEorts（p．39）．  
Inthe same section，Ibn－Khaldunadded：  
IfIhave succeededinpresentingtheproblems ofthis scienceexhaustivelyandinshowlng  
howitdiHersinitsvariousaspectsandcharacteristics血・Omallothercrafts，thisisduetodivine   
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guidance．If，Ontheotherhand，Ihaveomittedsomepoint，Oriftheproblemshavegotconfused  
with somethingelse，thetaskofcorrectingitremainsforthediscernlngCritic，butthemeritis  
minesinceIclearedandmarkedtheway（p．42）．  
The contributionofIbn－Khalduntohumanknowledgepales whencomparedtothe attention，Or  
recognition，it has received thusねrlBut the reasonsfor thisare yet tO befu11y expIored．rbn－  
Khaldunhad clearly anticipated or suggested some of the maJOrintellectualissues that were to  
preoccupy the modern manand woman・Itis my hope that the foregolnganalysIS WOuld provoke  
scholarS tOIookfurtherinto the multi一缶ceted works ofIbn－Khaldun both to situate themin the  
discursiverealrnofmodernltyandpostmodernltyaSWellas extractlessons血・Omthem．  
One questionwhichhasdominatedmuchofthepost－SeptemberllpoliticaldiscourSe aboutthe  
MiddleEasthasbeenwhetherornotIslamcouldbemodernized，butnotwhetherornotmodernity  
itselfcould beIslamized．We have raisedin this essay the second question too，and ofEered broad  
a組rmative suggestions．h：reSpeCtive ofhowwe answerit，thereis no doubtthatthe questionitself  
is relevant．  
NOTE：IamindebtedtoAhmedNabawyforresearchassistance．  
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